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Abstract:  This paper critically traces the final fruition of a teacher’s true potential. Vasu Master remains 
constrained and limited in his influence owing to his forty years of teaching career in a private school 
run by vested interests. Only after his retirement he comes to his own and experiments freely while 
teaching a difficult child Mani. Allegorical underpinnings of the story signify the unyielding resolve of 
Vasu Master, despite being repeatedly challenged by his family, friends and the system. The allegorical 
elements of the parallel running story of Grey Mouse and Blue Bottle broadens the scope and 
significance of an autonomous teaching enterprise. The paper unravels the allegorical yarn of the 
narrative to reveal the ultimate realization of a true teaching self, who, fed up with the formal system of 
mechanical teaching, digs down to his own sources. Successful outcome of his enterprise further opens 
up avenues for future researchers to formulate useful principles if an ever-evolving process of teaching 
and learning.  
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Introduction: Vasu master is ready to reject even the ways of God when it comes to his renewed 
interest in teaching and learning, after his retirement from the job of formal teaching in a private job. As 
inferred through the letter sent to Vasu by Vishnu (Vasu’s son), he (Vasu) should prepare for the end of 
his life and be ready to face a period of dependence, helplessness and a second childhood before he dies. 
Vasu accepts his failure to live an independent life of meaningful teaching during his career of teaching 
in a formal system. He has always thought of living as per his inclinations but he could not do so while 
facing the challenges of earning his livelihood and attending to his household responsibilities. The 
shackling constraints of a profit seeking school did not allow his the autonomy, which could make his 
justify his true teaching self and contribute meaningfully in bringing about the desirable changes in his 
students’ life. NCF (2005) has also stressed upon the importance of aut0nomy for the teacher “Teacher 
autonomy is essential for ensuring a learning environment that addresses children’s diverse needs. As 
much as the learner requires space, freedom, flexibility, and respect, the teacher also requires the same”. 
Now, after his retirement, he has found the courage to ignore the clock and happy to be what he could 
be. There were inevitable circumstances which made him live the way he did. But now whatever his age 
might be, howsoever much he suffers from physical weakness and ailments, he is not ready to 
compromise with his enterprise of teaching a difficult case like Mani. 
 
Chapter Inspector Buck-Tooth’s Visit sheds some light on Vasu master’s life and his commitment to 
bring about positive changes in Mani, through his teaching intervention. In the parallel running 
allegorical tale, Buck-Tooth, allegorical representation of Vishnu pays a visit to his father Grey Mouse, 
who represents Vasu Master, just to see if he is living a life as expected of him in old age. The word 
‘inspector’, used for Buck-Tooth exposes the undesirable and intrusive nature of this visit. Grey, finished 
with his responsibilities towards Buck-Tooth, feels free to indulge his interest in teaching Blue Bottle 
(allegorical representation of Mani). He does not have anything to offer to Buck-Tooth for eating as he 
could gather just enough to sustain himself only. He expects Buck-Tooth to appreciate his pupil and his 
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(Grey’s) own generous efforts to teach him without expecting anything in return. Sadly, Buck-Tooth is 
incapable of such an appreciation on his part. Rather, he is full of disgust and despair for Grey’s foolish 
involvement with inconspicuous and dumb insect. This element of the allegorical tale finds parallel in 
the fact that Vishnu is also unhappy with his father’s similar involvement with Mani. He considers this 
involvement to be nothing but tuitions to earn money. For Vasu Master, this is nothing less than an 
opportunity to prove his potential as a real teacher, a Guru to Mani, to bring about positive changes in 
his personality and to lead him on the path of becoming a capable and confident human being.   
 
Grey mouse is so involved in his educative enterprise with Blue Bottle that he offers Buck-Tooth the 
story of Blue’s life, that he (Grey Mouse) dreamt on his (Blue Bottle’s) behalf. This is the occasion when 
Grey turns hospitable towards Buck-Tooth. He expects his son to take interest in his father’s enterprise 
and approve of it. Through narrating this to Buck-tooth, Grey justifies his helping and providing refuge 
to Blue Bottle, who is rejected by his fellow flies just because he is different from all others in terms of 
physical and behavioral aspect of his being. Blue bottle is virtually ostracized by all the other flies and 
insects. He has been singled out for teasing by his fellow flies. It is only Grey, who recognises his (Blue 
Bottle’s) skills and potential. Only he has the generous heart of a healer and a teacher. He is the one, 
who sympathies with a differently abled being. He is ready to provide food, shelter and protection to 
Blue for his favorable development and education. 
 
Vasu has the capacity to reflect on deeper questions regarding the concept of teaching and learning. His 
interest is not superficial as he shows his capacity for exploring philosophical basis for his teaching 
practice. According to one such deliberation in the chapter A Jarfull of Digestives, he accords equal 
importance to learner vis-à-vis a teacher when it comes to learning outcomes. This he does in his 
characteristic manner by putting the realms of medicine, spirituality and learning side by side. He raises 
questions like, “what makes him a healer – his system or his person?, if the patient does not have faith in 
healer he has chosen, or in the healer assigned to him by chance, does he have the remotest chance of a 
cure?” (153) and “Does the healing power (or the path to self-realization, or the pupil’s learning) reside 
primarily within the seeker’s mind?” (153). In most of his deliberations regarding teaching and learning, 
he draws inspiration from the ancient system of Guru-Shishya tradition, which is not generally in 
conflict with the contemporary theories of teaching and learning. Though, in one respect, difference lies 
in the fact that Vasu likes to give equal importance to both the teacher and the learner in the process of 
teaching and learning, whereas the contemporary theories place the learner in the forefront. Also, he 
cannot completely forgo the temptations of seeking self importance, which is an inherent tendency of 
most men irrespective of their age, place and situation. He praises his father (no less than a teacher for 
Vasu) for being astute enough to ‘strip his patients of self-consciousness’ and to practically hypnotize 
and induce them to capture their desire and faith for their cause. Similarly, a teacher - as Vasu himself - 
has to deeply understand his learner, first, to induce willingness for learning on his part and, then, to 
involve him in the learning process for better outcomes. Students who actively engage with what they 
are studying tend to understand more, learn  more, remember more, enjoy it more and be more able to 
appreciate the relevance of what they have learned, then students who passively receive what we teach 
them (Park 183). Vasu does the same with his pupil Mani. They together develop a strong bond of 
mutual understanding to effect eventually a desirable change in their personalities. 
 
Strengthened by this mutual interdependence, they (the teacher and learner) do not require any outside 
intervention, not even of the likes of Swami (a godman). Venkatesan (Vasu’s friend and erstwhile 
colleague at the school), following the normal course of social practice, considers it to be desirable to get 
spiritual sustenance from the Swami. Vasu, being persuaded by Venkatesan, visits the Swami for some 
time, but very soon he discerns the hollowness of the Swami’s system, which induces a drunken state of 
forgetfulness. Vasu does not like such an escape route to get a fake sense of relief and relaxation. 
 
Even after serving in a limiting and constraining environment for forty long years, his sense of 
originality and independence does not die down. He is inspired by a missionary zeal in his teaching 
project with Mani. He likes to rely on his own internal sources of inspiration in doing something noble 
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like this. Despite being reminded by Venkatesan, Vishnu and even God, he is not ready to accept the 
ordinary course of aging or the fact that old age is to prepare for death. He is not willing to live a life of 
helplessness in the manner of a child. Though late in life, he has found something worthwhile, 
something meaningful. And all this, is to prove his essential masculine self, to be a worthy teacher 
notwithstanding the fact that he was earlier rejected by everybody around. Noted podcaster and writer 
Ryan Felman has referred to this quality of self-reliance as one of the seven pillars of masculinity, “A 
man worth his salt is a man who first takes care of himself through hard work and creative pursuits. He 
then uses the fruits of his labors to benefit those around them” (Felman). And to carry on with his 
resolve to help Mani learn in the right way, Vasu would rather be a real guru himself. He would not 
surrender abjectly to the likes of Swami, a self styled guru peddling hollow tenets through repeating the 
same story of moral instruction all the time to his group of passive followers. Vasu seeks a moral high 
ground in finding his own independent way of teaching Mani, notwithstanding his own initial failures 
while following the trial and error approach with Mani. This way, he is happy to rely on his own 
resources, to dabble in philosophy himself rather than following others' ideas, handed down through 
intermediaries like the Swami. His essential male ego does not allow him to become a parasite, which 
sees and hears through borrowed eyes and ears of others. He will not be like someone who is dead or in 
deep sleep. 
 
Initiatory Rites exemplifies more attributes of a teacher – the philosophy and character – that Vasu 
Master tries to inculcate in his person. Through weird imagery and allegory Vasu explains the essential 
attributes of a teacher or a godman. In his dream, which turns out to be a nightmare, Vasu finds himself 
naked when he ascends the stage from which he is to deliver a speech in the function, which is being 
organized to felicitate his retirement. Already embarrassed, Vasu finds the papers he has to read, gaining 
enormous weight and size. To his surprise, when he starts speaking, people listen to him in rapt 
attention without noticing his nakedness and the absurd weight of his papers. The clothes and papers 
turn out to be mere objects, part of inessential paraphernalia. The worth lies in his person, his gift of 
gab, his unique style of telling fantastic stories to bring home the point effectively to his listeners. He 
facilitates the process of learning by making it more joyful and interesting through his unique style of 
storytelling. “The enduring outcomes of education are found in … the joy of the ride, not nearly arriving 
at the destination” (Eisner 35).  The king of Vasu's story, allegorically representing Vasu himself, fulfills 
all his kingly obligations throughout his life to the utmost satisfaction of his subjects. He feels disturbed 
at the thought that he has gained an invisible body weight all along these years. Once his successor is 
chosen, he decides to go to a forest and meditate. The new wisdom, he gets as a result of his 
renunciation and meditation, helps him answer questions, posed by the forest creatures, living around 
him. In the process he loses his weight and forgets his name, and feels like an innocent child once again. 
These qualities – shedding the weight of worldliness, forgetting individual names and personal history, 
becoming part of a collective spirit – equate with the essential attributes of a teacher and godman, both 
gurus in their own right. Reflecting upon these attributes Vasu States, “all gurus, I wrote in the 
notebook, whether they are teachers or godmen, have to renounce their individual names; shed chunks 
of their personal histories. They become part of a collective spirit that connects them forever with their 
disciples. For this reason, gurus receive powerful appellations such as Swami and master” (161). This is 
how Vasu Master evolves into an effective teacher forming his teaching theories and philosophy all 
along. But, he gets the real freedom to realize his true potential only when he finishes forty years of 
formal teaching. Only now, he is ready to contribute meaningfully - for Mani as his conscientious 
teacher and for others through his useful insights forming part of an essay, he is attempting to write. 
 
As an aged man, Vasu is not without an underlying consciousness of his imperfections. That is quiet 
natural for an old man with a weak and ailing body, living a solitary life of retirement. Noted American 
film and television writer Reginald Rose sums up the predicament of the likes of Vasu Master as, “This is 
a quiet, frightened, insignificant old man who has been nothing all his life, who has never had 
recognition, his name in the newspapers. Nobody knows him, nobody quotes him, nobody seeks his 
advice after seventy-five years. That's a very sad thing, to be nothing. A man like this needs to be 
recognized, to be listened to, to be quoted just once. This is very important. It would be so hard for him 
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to recede into the background ... (Rose, 33). Vasu cannot be a teacher who expects perfection from his 
student despite having numerous shortcomings of his own. It is unacceptable for a teacher like Vasu 
with shortcomings to expect perfection from his student, despite having numerous shortcomings of his 
own. But, equally unacceptable for him is to seek rectification of his shortcomings with wisdom gained 
from a false prophet. He resolves to do something after his heart, something worthwhile to compensate 
for his erstwhile dissatisfied self, he is not going to compromise. Vasu makes this idea clear once again 
through allegorical presentation of the character of Grey Mouse in the chapter The Fatal Kundalini. Grey 
Mouse is dissatisfied with Blue Bottle for committing the same mistakes again and again and for not 
making desirable progress in his learning. Grey feels that his own shortcomings are responsible for such 
tardiness on Blue Bottle’s part and looks for a source of compensatory wisdom in an outside source. He 
goes out of his mousehole to collect more information regarding the possible dangers and predators and 
to seek solutions for the problems, he is facing. The ultimate beneficiary will be Blue Bottle, but Grey 
does not deny the possible benefits for his own self also. So important it is for Grey to fill up the gaping 
hole of his shortcomings, that he is ready to face the guilt of leaving his protégé Blue Bottle unattended 
for some time during his visit to a newly found prophet (Bandicoot). After all, this is done for Blue 
Bottle’s sake, to make his training and learning more effective. But to Grey’s utter disappointment, he 
finds the so called prophet and physician to be totally fake and hypocritical. What help can the 
Bandicoot provide to Grey when he himself is not able to escape the predatory attack of Black Crow? All 
his (Bandicoot’s) skills and qualities of abstinence and fearlessness, and his perfected sense of 
equanimity while facing dangerous situations, prove to be worthless finally, when Crow, finding 
Bandicoot to be an easy prey, pierces a perfect triangular hole into the bottom end of his back. 
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